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THE INDIAN CONCEPTION OF PHILOSOPHY

The purpose of the present article is to determine what is the
Indian conception of phiiosoph'y. In earlier times two collections
of Philosophies were written in India, namely Sarva Dassana
Siddh@nta Sarigraha and Sarva Dar$ana Safigraha. The author of
the latter was Madhavicarya and that of the former was San-
kari‘acﬁrya, But there is some controversy as to who was the
author of the former In these two collections there is no chapter
on the Vedas, Upanigads or the G¥1@. This shows that these two
authors distinguished between Darsana (Philosophy) and Sruti
(scripture). ** Sarva *’ means all. It is the first word in the cap-
tions of both the collections Therefore, they excluded prasth@na
trayt (Vedas, Udanigadas and the Gt1a@) from what they took to
be all the systems of Darsana. -

" If we want to discover the Indian conception of Darsana we
have to consider how we use the word Darsana. The word
occurs in expressions such as ** C@rv@ka or Lok@yata Darsana”,
“ NyGya Dar$ana”, ‘*Vaibh@sika Darsana’, ** Ma@dhyamika
Darsana®’, «* Ved@nta Darsana ™ and so on. This raises the ques-
tion what is common to all of them, or what counstitutes a family
resemblance between them, because of which all of them are
identified as philosophical systems No Dd@rsanic (Philosophical )
theory is accepted by all of them, and hence none is common to
all of them. Therefore, Darsara is not to be defined in terms of
theories or answers to D@rdanic questions. It is to be defined in
terms of problems and questions. It is questions and problems
that are common to them; hence Dardana is to be defined in
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terms of them. Ancient Indians discuss problems such as whe-
ther matter is ultimately real, whether there is God, whether
there is soul as distinguished from body, what is knowledge,
what is inference and so on. These are discussed by ancient
Indian philosophers. Hence Daréana is to be defined in terms of
such problems. Problems give us the subject matter. And, in a
general way, this is a sound policy on definition. A branch of
study should be defined in terms of problems. Theories in a
branch of study keep changing, but the concept and definition of
that branch remains unchanged. But this can be so if the branch
1s defined in terms of problems. For example, Newtonian Physics
and Einsteinian Physics are systems of Physics in the same sense
of * Physics ", If Physics is defined in terms of theories and ans-
wers, then the very concept of Physics will change whenever
theories in it change.

If Darsana is defined in terms of problems, then the Indian
conception of Darsana is the same as the Western conception of
Philosophy. There is no distinctive Indian conception of Darsana
(Philosophy). The same problems were discussed in the west as
in ancient India,

But philosophical theories are of interest in themselves, and
may be considered here briefly. Most of the philosophical theori-
es discussed in the West were discussed in ancient India also,
ang the theories discussed in ancient India were discussed in the
West. Sometimes it is said that the theory of transmigration of
soul is distinctive of Indian philosophy. But this is false. Trans-
migration was accepted in the West by Plato, and was consider-
ed to be plausible by Hume and Kant.
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